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LANES. 
SOME OPINIONS - C 3) 


I am very happy to go through the manuscript’ a 
book—'The glory of the Vedas’. It throwsa flood of light on 
the multi-dimensional concept of the Vedas. I consider, 
therefore this work as a useful contribution. 


—Dr. Yugal Kishore Mishra 
Prof. & Head Dept. of Vedic Studies 
Sampurnanand Sanskrit University, Varanasi 


It is really a book I was looking for. It is decent, 
illustrative and authentic. It describes the worth of the Vedas 
in a lucid and graceful style. I am enamoured of the 
Mantra ‘mga’ (Page 1).1 call upon the students and the 
scholars to abide by it. 


—Prof. K.P. Shrivastava 


Head, Dept. of English 
S.M.M. Town P.G. College, Ballia 


The book sheds light on the most glorious and 
exhilarating topics of the Vedas. It is very useful for teachers 
as well as for students. Learned writer deserves to be 
congratulated forsuch a decent composition on the Vedas. 


—Dr. V.K. Varma 
Professor-Dept. of Sanskrit 
Banaras Hindu University, Varanasi. 
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I have gone through the manuscript of a treatise namely 
"The glory of the Vedas'. In this book the author has dealt 
with the humanitarian views propounded in the Vedas. He 
has concluded that humanity can be saved only by opting 
the Vedic teachings. The style is lucid and I recommend this 
bookto all those who areinterested in the sublime universal 


teachings ofthe Vedas. 
—Dr. Bhavani Lal Bharatiya 
Ex. Professor & Head 
Dayanand chair for Vedic studies 
Punjab University, Chandigarh. 
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Vitanam' to publish and propagate the preachings rae the 
Vedas. It has been fortunate enough to receive a sacred 
beam from ever-radiant pages of the Vedas. It has found its 
prime duty to diffuse this blessing right and left. "No man 
when he has lighted a candle, put it in a secret place, neither 
under a bushel ! ! ". 

The Veda is the most astounding production amidst 
world's stock of human thought. It is as bulky in volume as 
it is varied in its contents. It has preserved immense wealth 
ofthought in time and spread out in space. 

Our sages of yore were always engrossed in reciting the 
Vedas. All through the period of Indian history, they have 
preserved this massive literature by stupendous feats of 
memory. Blessed are those who never let it go to oblivion. 

None the less, the inherent meaning of the Vedas was 
covered into the haze of doubt as the time rolled by. It was: 
trammelled by coloured views of the scholars. Even in the 
time of Nirukta this degradation was hinted at. Yaska, a 
great etymologist of the day, remarks, 'It is no fault of the 
post if the blind man cannot see it! !His contention implies 
that it is not the Veda but the ignorant man that is liable to 
beblamed for not deciphering the meanings of the Vedas. 

The process has gone steadily on gathering volume. 
During medieval age, our society has gone long way off 
from the preachings of the Vedas. In this age we look in 
vain the progressive attitude that has raised immaculate 


1. "mp Seeger aera a we, 
ganqa: € Aafet—Nirukta-1.16 
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fame of the Vedas. In fact, liberal code of conduct for 
women, unrestricted rules of occupation for all the people 
regardless of caste, creed and colour-such of the topics were 
carried far greater excess in the Vedas than was ever 
contemplated by the society of medieval age. 

Light dawns again towards the age of renaissance. The 
multiplicity of researches on the Vedas ushered in a new 
period of vedic knowledge. The band of scholars of home 
and abroad rushed forth to show the crowning glory of the 
Vedas. They tried with their consummate skill and labour to 
fathom the depth of meanings and thinkings of the Vedas. 
They established the fact that in our modern age the 
preachings of the Vedas are more relevent than have been 
ever before. 

In the same line I have made an humble attempt to 
rouse an interest of common people to the Vedas. This book 
is written to perpetuate the fond memory of my respected 
father-late shri Kamla Prasad Arya whoswas,a profound 
thinker and dedicated to hold the torch of the Vedas. He 
going through a lot of afflictions applied himself heart and 
soul to the pursuit of the Vedas. But alas, he retired from the 
world so early in life to enherit the heavenly kingdom. 

I express my deep gratitude to my most reverenced 
‘Guru ji'—Pt. Brahmadatta Jijnyasu who has taught and 
instilled into my mind the golden values of the Vedas. He as 
a man of profound scholarship has created a number of 
monumental literary works which will ever and anon shine 
like a beacon for succeeding scholars. How can I forget the 
deep love of my mother—Smt. Hardevi Arya who has 
fondly brought me up ! I am grateful very much to my 
elder sister—Dr. Prajnya Devi, a renowned scholar of the 
Vedas and my younger sister—Pt. Medha devi Vyakarana- 
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charya who have always encouraged me for the sacred 
cause of the Vedas. 

I further express my sincere gratitude to the erudite 
scholars of eminence who were so kind to me as to extend 
their valuable opinions to adorn the book. 

I offer my humble oblation to Omniscient God who 
inspired me and got me through this work 


—Writer 
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THE VEDAS : I LOVE MOST 


Of course, It is the Vedas that I love most. Not only do I, 
but there stands a long series of the dignitaries from ancient 
times down to our own age to love them most. 

The importarice of our holy shrines, our antique 
:sanctuaries is dueas much to their beauty as to their having 
been a mute testimony of recitations of Revealed Literature. 
Our holy rivers to which generations have paid their love 
and honour, sustained their importance mostly because they 
have witnessed for long the ceremonies of the Vedas, the 
performance of the 'yajnas' of great sanctity. It is these holy 
rivers, the banks of which became the seats of learning; 
whereon a whole and complete fabric of civilization has 
been developed. 


The wonders of human history 


Man has made great efforts under the sun for making 
everlasting mudane glories. The kings have erected 
splendied monuments, great pyramids to show their heartfelt 
emotions to their near and dear ones to which one seldom 
failed to be struck with praise and wonder. 

It was, however, not the case with India. She had no 
such monuments, no pyramids of these times to rouse the 
wonder of the masses. Her saintly wisdom has ever taken no 
thought of physical perpetuality. What was its concern was 
to perpetuate the divine language and divine thought. The 
sages steeped in singular devotion to the sacred cause of 
safeguarding the Vedas. 

Here the saints and sages wrought wonder. Their 
earnestness and devotion proved to be equal to the 
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stupendous task of committing whole of the Vedas to their 
memory. The stupendousness may be realized if we take 
into account the bulky volume of the Vedas ; they consist of 
no less than 20 thousand mantras. The sages had to learn by 
heart all these Mantras with no fewerthan 5 reciting methods- 
ated, Ta, $m", wer and YT We. To preserve them, such a 
rare intellect was necessary, because the period under review 
has witnessed no art of writing, no trace of paper and pen. 
They thus studied them from their childhood, learnt them by 
heart to such level of accuracy as not to creep the slightest 
error of pronunciation, recited them every day as long as 
their ripe years admitted them to doso. 

These facts, of course, are so astonishing that no 
beginner of the Vedas rely on them at first glance. But on 
the ground of the established facts he has to believe. It is 
entirely in India that we inherit such a glorious privilege of 
Vedic sages. Well did Macdonell observe in the same train, 
"No other country can trace back its language through an 
uninterrupted development of more than 3 thousand years". 

A few names of the Vedas were also coined in tune with 
this observation. The word fei as well as agaa means the 
Vedas which were heard, not written. (ad ud 14) This 
indicates the oral transmission of the Vedas from generation 
to generation. Another word «TgH3 meaning ‘Vedic 
literature consisting of speech’ contains basically the same 
sense. 

The definition of the Veda is also in tune with this 
concept. There are many definitions but no more precise 
than this— 


aaan ate eA Wen | 
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Meaning—The Veda is a text the authorship of which 
was not remembered in spite of the tradition not having 
been interrupted. 


This definition at first glance appears to fall into a 
paradox ; the recitation of the Vedas though never put into 
cessation through long space of time, the authorship of them 
yet cannot be ascribed to. Of course, this very fact 
distinguishes the Veda from otherbooks. 

The Veda itself charec:erizes this distinguishing feature 
by the following Mantra— 

aa Wer Het A WT A SHA 
Atharva Veda 10. 8. 32 

Meaning—Behold the poem of God which neither 

dies nor grows old. 


With these bright features, the masses poured forth the 
great veneration on Vedic sages. A person going through the 
Vedas by his recitation was sure to make his mark as an 
erudite scholar. Such person was entitled to precious piece of 
gold as a fee of his recitation. This custom has taken a 
grass-root level to coin a new word «kx ‘gold to be 
presented to the reciter of the Vedas'. (paa aa cay) 

The nobility has also shown the same veneration to 
them. Among various theistic schools of Indian philosophy 
there is none which did not drink the inspirations from the 
fountains of the Vedas. Most of the schools held the Vedas 
as the most reliable source of knowledge. They enumerated 
among War ‘means of knowledge’ a separate division— 
y or HMA ‘a testimony of the Vedas’. They thus placed 
their faith in and devotion to the Vedas. These Vedas, 
according to them, were an infallible authority on physical 
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and metaphysical matters. An aphorism of the Nyaya Sutra 
runs thus— i 
btc IF: CE Re s S^ LEE E bi LISSE LS LC À 
2. 1. 68 
Meaning—The Veda is reliable like the spell and the 
medical science, because of the reliability of their 
authors. 


The sages, their explanators were also reliable because 
they had intuitive perception of truths. Such understanding 
has made Indian philosophy as smf&re sift «x ‘the theistic 
ones' in real sense of the term. The word nRa literally 
means—sifet afeder Xe" 'one who put trust in the authority 
of the Vedas.’ 

Of atheistic philosophers too, the founder—Gautam 
Buddha was not in opposition to .the Vedas. He has shown 


his regard to the Vedas. He extolled the scholar of wide 


reading by his own word 44¥:, «qx; ‘one who has gone to 
the further end of the Vedas’. 

He also described ‘four great truths' as Wgueeacd and 
'the holy eightfold paths' as satsiftte "mi; in both case, 
using the word 3. It has been very honourable word for 
reciter of the Vedas, admissible to all Indo-Europian people 
with slight differences. (German—'ehre’, Irish-'erin'.) The 
country ‘Iran', we are told, was named after Aryans. This 
word has adorned the 'Four Truths' and 'Eight Paths' of 
Gautama Buddha. 


The Veda as a heritage of humanity 


It is only litle more than one century ago that 
comparative linguistics has opened up a a new vista, a new 


; horizon of intellect. The scholars. studied andscrutinized the 


words of Indo-Europian languages—Persian, Greek, Latin 
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German and Vedic Sanskrit and put them into comparison 
with all care and caution. They found among them, much 
to their wonder, a close alliance, a striking similarity in 
respect of phonetics and semantics. They have also 
discovered the parallel columns of pronouns and verbs and 
parallel chains of numerals in these languages. In presence 
of such a host of words they arrived at the natural 


` conclusion that the ancestors of these language-speaking 


people would have had a close union among themselves. 
Allsuch languages would have sprung from one source and 
all these constituted within one family group. 

In the light of all these facts, the Vedic Sanskrit was 
granted a place as honourable as that of an elder sister, or 
according to a few scholars, that of a mother. This was a 
marvellous discovery indeed to bring a sensation among all 
Indo-Europians. The various races which appeared to be 
strangers with each other were changed into kith and kin in 
one stroke ! ! There came light and warmth both round the 
world with the recognition of the fact that all the races of 
these wide continents have a kind of relation among 
themselves. This vibration of thought brought almost as 
much surprise and sensation throughout the world as 
invention of electricity and telephone did a century or so 
ago. It is mainly to the Vedas that we owe a deep debt of 
gratitude for elucidation of the fact.. 

The dawn of modern Sanskrit scholarship was heralded 
by the discovery of this fact and succeeding researches on 
the Vedas. The band of scholars of home and abroad rushed 
forth to discover and enlighten the grains of solid gold, say; 
the salient features of ancient culture and their impact on 
others by the torch of the Vedas. They were further intent on 
disintegrating the dross that has temporarily covered the 
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genuine gold of the Vedas and showing thereby their 
brilliance that has radiated the pages of history. 

These Veda-oriented researches boosted up various 
branches of learning. The science of grammar, descriptive 
linguistics touched new altitude of subtlety and accuracy in 
which' Indians excelled all the nations of antiquity. 
Comparative linguistics—a new branch of learning has 
come into origin from thé words of the Vedas. 
Lexicography, a well known branch of Indians was brought 
into the high pitch of perfection. Abundant ancient features 
justotherwise unknown were found out. Attempts have been 
made to re-write ancient history mainly in view of 
chronology. A deep understanding has been developed on 
ancient myths and fairy tales etc. 

In addition to these facts, common concepts on physics 
and metaphysics of various religions were identified. The 


` Veda as being antecedent to all other religiongwas proved of 
: great help to decide the source of these concepts. Even now 


if a Hindu, a Muslim of India or Iran, a Christian of India 
orof Europe seeks to realize the origin of his religion, he can 
do no better than turn to the comparative study of the 
Vedas, of the Avesta and of the Greek literature. If he 
further wants to realize the influence of various myths on 
each other religions he has no option but to go to these 
Scriptures. For example with the story of the huge deluge 
(Seenaa FUT) recorded on the Holy Bible, on the Koran 
and on the Brahman Granthas one may broaden his outlook 
with regard to the transfusion of human thought within 
immence time and space. 

Considering all these facts, the Veda may be defined 
thus : A knowledge which is confined not to any particular 
group or region, the preachings of which are limited not to 
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any segment of time and space, it is the Vedas. A scripture 
to which every man irrespective of the Hindu, the Muslim, 
the Christian can claim with the same right and with the 
same privilege that that of his, it is the Vedes. A collection of 
the Mantras which was broadcast for welfare of mankind; 
it is the precepts of the Vedas. 

This universality of the Veda may be substantiated by so 
many ways. The Vedic sages, for instance, used in them 
generally the common nouns. There were comparatively 
Jess proper nouns. And those that were, were in the process 
of forming as common nouns. The word AR or d which 
was found with the slight variations in the whole I. E. 
family of speech, belongs not to a particular group. On the 
contrary, the term ÑX means ‘all active and brave persons 
and the word simi means ‘all noble persons'. 

Such being the case, the following Mantra should be 


read with the same notion— 


HATS AW GAL Wan 
Rig Veda 10. 103. 11 

Meaning—May all brave persons be crowned with 
triumphant progress ! ! 

Similarly the Vedic wisdom ceased to use the word 31 
as a proper noun to give fair way for the meaning—‘all 
welfare’ or ‘all noble ones’. A beautiful Mantra runs 
thus— 

get aed gt : FA faves | eet TTT : | 
Rig Veda 9. 63. 5 

Meaning—May the drops of the Soma come to us 
increasing our strength, doing welfare for whole of the 
people and destroying the evils. 
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Similarly the word HZ may be conceived to have been a 
proper noun—a name of the first man of the world, 
according to our myth. But several stanzas entertained 
antithesis to what has been conceived above. We should see 
the following part of a Mantra— 


Rig Veda 10. 53. 6 

Meaning—Let you be a Manu. 

Here it should be but a common noun. Etymologically 
the word Hq means' the species of conscience’. This Mantra 
ordains to improve the faculty of mind which distinguishes a 
man from animals. 

Similarly the word 41714 a derivative from Hq denotes 
primarily the sons of HJ. These sons expanded their volume, 
developed their ties; to all the people regardless of their 
caste and creed and finally took precedence ovez,them. 
Resultantly, in course oftime, all the people were designated 
by the term Hr 4. Now the progeny of 47 is stretching out 
its hands to embrace whole of the mankind by this tiny term 
Wr !! 

It was such as has been done with the word 'adam' and 
'adami'. According to the Holy Bible, god has created first 
man named 'adam'. With this promulgation all the men 
were called as 'adami'. 

Proceeding on the same line the English word 'man', a 
correspondinz proto-type of the word 4174 means ‘all the 
people’. 

This brotherly spirit is also breathed in the following 


Mantra— 
yag AA wet qm: 
Rig Veda 10. 13. 1 
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Let all the sons of AFT hear our proclaims. 


It implies not any limited group of sons but all the 
people. 

All these facts give a philanthropic shape to the Vedas. 
The Mantras of them are so energetic that one may still draw 
inspiration for pluck and enterprize. In our modern 
perplexed society, the Vedas are more relevant to solve our 
problems. 

Never before in our history the message of Viras, of 
Manus was more useful, more relevant than during our 
own age. This message is of unity among all groups, of 
enthusiasm, of activity. That is why I love them most. 

9 PLC S 
ieee 
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THE VEDA : A FOUNTAIN OF 
KNOWLEDGE AND WISDOM 


The words 44 and sir are traced to the respective roots 
faq and <T both coming down from very ancient times and 
having corresponding prototypes almost in all I. E. 
languages. So the English words 'wit' and 'wisdom' are 
associated with faq and d« and the words 'know'and 
'knowledge' are: indirectly derived from the root siT. This 
concept can satisfactorily account for the existence of the 
letter 'K' in the spelling ofthe word 'know' whereas it is silent 
in its pronunciation. 

Swami Dayananda Saraswati as having derived the 


word from 3 identical roots—faa sm, faa fare, frag 


«m—finds 3 meanings condensed in a single word—4«& 
According to him the Veda is a sacred litarafy, work by 
which one knows the science of truth, through which one 
takes conscience of the right and wrong, from which one 
finds the fruits of his deed and action. 

This word reveals that the Vedic sages attached great 
value to the right wisdom and right knowledge.Because this 


` right wisdom alone precedes right action. Amidst thousands 


of Mantras on variety of topics to embellish the Vedas, there 

is none but 'Gayatri mantra’ is regarded as great as 'Guru 

Mantra’ which prays for right wisdom. This Guru Mantra 
runs thus— 

vir: vr | atagia wit teer dift 

a A: were | Yajur Veda 36.3 

Meaning—O supreme lord, the source of existence 

intelligence and bliss, creator of the universe, we cherish 
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thy luminous lustre. Vouchsafe an un-erring guidance to 
our intellects. 


Thus right knowledge and flawless wisdom is the crown 
to our life. A right knowledge is sure to yield good results in 
every branch of learning and in every part of life. So, for us, 
what matters most is the acquisition of right knowledge and 
if it is acquired, it matters not in what occupation it is 
employed. Every right knowledge in every occupation is 
commendable. This spirit may be read along with the lines 
of the Holy Bible "Wisdom is the principal thing, therefore 
get wisdom, and with all thy getting get understanding." 

The scholars’ viewpoint carries conviction that the Veda 
stands for giving right knowledge of every branch of 
learning. The specialists in diverse branches found this 
revealed work exalted to their respective skies. To a 
sociologist it was first and foremost among all law-books. 
To a philosopher it was the origin point of all the schools of 
philosophy. To a scientist it was guiding-star for all 
contemporary and succeeding researches. To a poet it was 
the glorious poetic work not to be dimmed by the sands 
of time. 

Now, hereis the illustration ofall these viewpoints— 


1-The Vedic sages have codified the rules and regu- 
lations for a society in order to distinguish our species from 
all other animate beings. By these rules they have 
established a society in real sense of the term. It was rightly 
called as a Wart ‘society’ as opposed to THT a congregation 


- of animate beings’. 


The society was divided roughly into 4 groups or classes 
considering man's varying efficiency and occupation. The 
duty as well as responsibility was fixed upon them. All 


CC-0.Panini Kanya Maha Vidyalaya Collection. 


Digitized by Arya Samaj rounie) Chennai and eGangotri 


groups were free to enjoy their rights and privileges but all 
rights were subject to the primary obligation to respect each 
other. 

In a very famous hymn of man (Gv 9x5) these groups 
were metaphorically called as the parts ofa primeval giant 
(gus). Here is the full text of the Mantra— 

WAMU ganda AWE CAA: Fa: | 
ww aqa wed TERM Yat SHAT |i y 
Yajur Veda 3.1. 11. 

Meaning—His mouth became intellectual. The 
warrior was the product of his arms. His thighs were 
the traders and farmers. Of his feet was the servant 
born. 


It was one of the most beautiful Mantra decorated with 
the metaphor to classify the groups of society according to 
their deed and action. 

Our face as a cluster of organs is invested with the most 
significant property of perceptivity. Our watchful. senses 
(Afsa) perceive outer physical substances, identify them, 
analyse them and cause other organs to act in accordance 
with the quality ofthesesubstances. 

Just as our face leads all other organs and enjoys high 
status in our body in very much the same way our 
intellectuals do in our society. They are the guardians of the 
Jamp of learning to light the path of progress. They are the 
chief exponents of the duty and responsibility to be 
discharged by respective groups of society. One who fails to 
discharge this responsibility commits a crime (sm) in his 
life.! Man should not be so selfish as to lose sight of even his 
fellow-beings. A famous Mantra remarks in the flat 


1. Rig Veda 5. 85.7 
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language, "It is but a futile exertion to earn the food only for 
the sake of his own!. 

Going by other stanza of the Mantra, the Rajanya class 
is like arms of the body. Just as the arms protect all parts of 
the body and fight against all attacks upon them, so also is 
the case with the Rajanya class; it puts brave resistance 
against all enemies to protect our society. 

The third division—3«" is like our thigh or stomach. It 
receives the food, makes it sustainable and then circulate it 
to the last cell of our body. This class also takes a lion's 
share in producing consumable things and circulating them 
to all groups of society. 

To the fourth group was prescribed the service of all 
3 parts. 

These four groups were made strictly in accordance with 
their aptitude and capacity. They were not decided by birth. 
Thus the system was not rigid. The system recorded in the 
Veda did not allow to look down upon anyone. in all its 
entirety there is no trace of the spirit of domination and 
underestimation of any of the group. There was no question 
of relegating anyone to a position of humiliation which has 
been the despair of later age. As regards interdining and 
intermarriage, no restriction is even remotely hinted at in the 
hymns ofthe Vedas. 

In order to establish such a good relation in the society, 
Vedic sages propounded a unique rule of action and 
subsequences. This was the most outstanding rule indeed, 
charecteristic of Indian thought, out of which developed a 
complex network of #4 het (the recompence of action) and 


l. Wena fara snper : aed ef Wu mq oW qur 
mimi qurfer sir erem wand wafer randt | R. V. 10. 117. 6 
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araar (mental impression) in later schools of philosophy. 
The shadow of this doctrine may be looked upon in | 
innumerable examples of all periods of history. | 

According to this rule, man's action necessarily produces | 
matching consequence sooner or later. So a man doing | 
good is sure to be rewarded. On the contrary, one doing bad | 
is bound to be visited by retribution, In this context thereis | 
no room for chance or casuality. | 

This rule is a part of a universal law of physical | 
science— cause and effect. Vedic wisdom thinks that this | 
rule holds good in individual and social life too. All these | 
thinkings have been condensed into the conception of*9qd. | 
The word denotes primarily the cosmic order and law 
prevailing in nature. All substances wheather animate 
or inanimate are born of and governed by the same order. 

A famous Mantra of the R. V. exposes this truth!. 

Vedic sage discovered in a society the thread of unity 
running through the diversity. He proclaims boastfully that 
different religions and different tongues are no barriar for | 
unity. A beautiful Mantra of this notion inthe Bhumi Sukta — | 
runs thus— 

oat Pract ager Parad «rera utt ate | L 
wed ur aa A get ga gg c 
Atharva Veda 12. 1.45 — | 

Meaning—May the earth bearing peoples of various | 
speeches and of customs varying according to their | 
homes. 

Grant me wealth in a thousand streams like a 
steadfast and unresisting milch-cow. 


1. greet ieget a GR nf 
FIT STHPTSUTAT VET AT ma MATa :| R. V. 4. 23.9 
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In another charming hymn the poet poured out his 
sentiments of concord.— 

agaa: fug: ga: WTAT Wag AAMT: | 

RT Wet Ayal are Weg MATA | 
Atharva Veda 3. 30. 2 

Meaning—May the son do the father's will 

and be of one mind with his mother. 
May wife to husband honeyed-word* 
and peaceful always speak. 


Al Wat Wat ary Al arya aT | 
Ast: AAMT YT aes Aad Waar di 
Atharva Veda 3. 30. 3 
Meaning—May not brother his brother hate, 
or sister her own sister ; 
in full accord, with duty same, 
should thy speak words gently. 


SAT WAT WE TASHA: AAT AT WE at Fate | 
Awash Ata aaa: | 
Atharva Veda 3. 30. 6 
Meaning—Same be your drink and common your 
food, to the same yoke together I bind you. 
Worship Agni together in harmony 
like spokes round the nave of a wheel. 


No doubt, this sentiment do play a key-role in the 
making of a united society. 


2 


Indian philosophy owes its origin to the divine Veda. It 
was the Vedic Mantra from which flowed the streams of 
later philosophical thought widening and increasing in 
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volume, sometimes flooding the land with their rich deposits 
and sometimes dividing into various schools of thought. 

In all cases, these schools look to the Veda for their 
authenticity. Any doctrine, of whatever rich contents, was 
not regarded to be complete until and unless it derived 
support from the Veda. The Veda thus served as a perennial 
source for different schools of! thought-currents; in the field 
of philosophy during long span of thousands of years. Our 
philosophers acknowledged no higher authority than the 
Veda in matters of metaphysics, theology, ethics and 
philosophy. 

The theory of creation of the world may be the case in 
point. In a cosmogonic hymn, our Vedic sage explains the 
origin of the world in such a beautiful as wll as in 
mysterious manner as follows— 


Aaa AST AL 
«mire A AAT wit Ad | 
mada: FE TA mA- 
wer: omia Tet WATT Ul 
Rig Veda 10. 129. 1 
Meaning—Then there was not non-existent nor 
existent, There was no realm of air, no sky beyond it; 


What covered in and where ? and what gave 
shelter ? Was water there, unfathomed depth of water ? 

At first glance, the Mantra seems to have fallen into a 
contradiction. The sage involved himself in a paradox. How 
is it that there might be not non-existent and existent, two 
together at the same time ? 

Our philosophers concentrated their minds and delved 
deeply into the import of this Mantra. They read in this 
single stanza three distinct principles to suit their respective 


CC-0.Panini Kanya Maha Vidyalaya Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
(21) 
schools. This Mantra has thus caused to originate three such 
principles as the following— 

A-Some philosophers held the view that the first part of 
this stanza—Taeritd (there was not non-existent) alone 
carries the literal truth, while the other has only figurative 
value. Therefore, "there was existent in the beginning"—it is 
the main theme of this stanza. 

The Upanishadic sage immersed in this thought made 
this following announcement— 


aaa AAA smt EART, 


Chandogya Upanishad 6. 2. 1 
Meaning—/n the beginning, there was only ‘existent’ 
alone. 


It has led, in course of time, to the famous 
principle—acariare’ of Sankhya Shastra. According to this 
principle, ‘non-existent’ cannot be created. Therefore 
production is only the manifestation of what is already in a 
latent or 'existent' form. 

B-Other philosophers, however, viewed justin thereverse 
order to the previous. According to them, the second 
part—ir wem vari. (there was not existent) has the 
literal truth, its first having only figurative value. This view 
has been substantiated by another Mantra— red: «smear. 
(10. 72. 2). 

This view has led to the principle of aatia of 
Nyaya Shastra. It maintains that the effect once non-existent 
comes into being afterwards. i 

C-Other philosophers held the view exclusive ofthe two. 
According to them, itis contradictory in itselfto maintain the 
cause as existent and at the same time as non-existent. It is 
therefore indescribable (iffda-ta). It is finally not 
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classifiable as either real (8) or unreal (are). This view 
has led to the principle—sifraa-itaata of Vedanta Shastra. 
The word Ara in the R. V. denoting occult power forestalls 
this later Vedanta philosophy. 

The following Mantra keeps the rudiments from which 
arose the doctrine of duality— 

Sen aae wd web weed TTT | 
Sa eme Betta: A Ye: BAAS eU It 
Yajur Veda 40.1 

Meaning—Whatever movable entity has its being in 
the universe of motion is environed by the Supreme 
Ruler. Look at the material world with the feeling of 
renunciation and lust not after anyones riches. 


The following Mantra, however, furnishes the frame 
within which the complex network of monism has been 
developed in later Vedanta philosophy— 

"ug sra rere: | 
aA Bl Ale: T: Nim THY Wad: |i 
Yajur Veda 40.7 

Meaning—The stage in which an intelligent person 
personifies with the whole animate world and feels 
oneness with it, then all attachment and calamities 
depart. 

3 


Vedic sages have made a meritorious headway in 
searching and investigating into the matters of physical 
science. Their searches discovered the secrets of the universe 
shining like a beacon for all succeeding experiments à 

No doubt, foreign scholars also have always enriched 
the world's stock of scientific thought. Their contribution is 
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worthy of our praise and admiration. But all along with 
them the saints and sages have also held the torch of Vedic 
lore shedding light on scientific matters. Their high merit 
and considerable credit cannot be lostsight of. 

One or two instances in this regard may be added 
herewith. 

A—our sages knew the fact very well that the moon is 
not self-luminous but is lighted by the rays of the sun. 
Yaska, a great etymologist of his age dealing with the word 
qt gave us the definite information of the same. According 
to him the word "iT employed to mean 'the sun' is traced to 
the root 74 'to go’. Because it is worth noting that some rays 
of the sun flung away as far as the moon to illuminate the 
face of it!. 

Proceeding with this fact the moon has been designated 
as 7d in the following Mantra— 


Gace verá: 
Yajur Veda 18.40 
The moon as having absorbed the rays of the sun is 


rightly called as weer. 


This announcement counts much in view of the fact that 
it has been done thousands of years before the invention 
of tele-scope. 

B—Vedic sages were far in advance in the field of 
astronomy. They put forward glaring example of patient 
observation of the stars and constellations. Such scholars 
were reckoned with by their separate appellation 849r 


1. amaA dearanad off en 
seerinfarrerg-anfeerdtser Aa | 
—Nirukta 2.7 
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'star-gazers'!. Who knows now, how many sleepless nights 
have they spent, making their necks raised and eyes directed 
upwards ! ! They have decided accurately the phases of the 
moon, the course of the sun, thecycle ofthe months etc. 

They counted 360 days in a year and granted the names 
to self-divided 12 months. It was their magnificent success 
indeed that they announced the division of year into 12 
months and total number of days in a year with the nearest 
accuracy. In this respect a most beautiful Mantra adorned 
with the metaphor runs thus— ` 

zm a fama ade wb at urgeri 

ST FAT sr remet sa AT ref Rinka ere: | 

Rig Veda 1. 164. 11 

Meaning—Formed with twelve spokes, too strong age 
to weaken, this wheel of during Order rolls round 
heaven. NE 

Herein established, joined in pairs together, seven 
hundred sons and twenty stands, O Agni ! 

In this Mantra, rational description of heavenly bodies, 
division ofthe months and computation of numbers of days 
and nights in a year is insisted on. Here the cycle of 12 
months was implied by the gigantic wheel of 12 spokes and 
720 days and nights were taken for granted as the sons of 
thesun. i 
This concept of twelve months is a rational attempt to 
make an equal division of solar year in such a way as to put 
it into the closest proximity to lunar month. We may divide 
360 days of a year by 12 number of months into 30 equal 


Yajur Veda 30.10 
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days which have the nearest approximation to those of lunar 
month. 

Unlike Vedic sages, the Romans have divided a year 
into 10 months. This concept has left its signs in the names 
of their months. The name ‘september’ means originally the 
seventh month of Roman year and next consecutive names 
show themselves associated with the numbers of increasing 
order. All these names are fitting in case of 10 months 
making a year. It was only with the introduction of the 
Julian calendar that a year was decided to be of 12 
months reminding the same number of Indian months. 

The babylonians have offered a parallel to the Indian 
concept in their works of watch. They have made same 
division of a day as has been done by the Indians as regards 
a year. Their concept of 12 hours in a day goes parallel to 
the 12 months in a year. Their sexagesimal division also 
reckoning a minute as a sixtieth part of an hour is just 
comparable to a day which also becomes as the sixtieth part 
of acouple of months. 

_ Both divisions have stood the test of time and gradually 
took wide currency throughout the length and bredth of the 
world. In our modern age too, when all measures were 
decimalized these divisions stood up such as they were ever 
before. The Romans adopted 12 months and the French 
respected the dial plates of our watches and left them with 
theirsixty Babylonian minutes. 

4 

The Veda is a glorious poetical composition in divine 
tongue. There spreads all over the Veda the beauty and 
effulgence of its own. The similes, the metaphors, the 
metres—in short all elements which lead a book to 
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the poetical composition have consisted in the Veda. The 
people have appreciated ever an anon its poetic thoughts 
with great relish and lavished their praise and admiration. 

To set forth our views, it is quite in the fitness of things to 
follow the words of pith and moment, written by the great 
scholar—F. Max Muller—"When we say, it thunders, they 
said Indra thunders; when we say, it rains, they said 
Parjanya pours out his buckets; when we say, it dawns, 
they said the beautiful Ushas appears like a dancer 
displaying her splendour; when we say, it grows dark, they 
said Surya unharnesses his steeds. The whole of nature was 
alive to the poets of the Veda, the presence of the gods was 
left everywhere, and in that sentiment of the presence of the 
gods there was a germ of religious morality, sufficiently 
strong to restrain people from committing as it were before 
the eyes of their gods, what they were ashamed to commit 
before the eyes of man". ix 

Too sufficient are these words to be added to. other 
expositions. On dealing with the scholastic matters of 
physical science and philosophy too, our Vedic sages did not 
depart from their poetic sense. They have painted cosmo- 
logical views and facts in glowing colours to which there is 
hardly any parallelinsubsequent compositions. 

We cannot resist our temptation from furnishing an 
instance following the words of Swami Vivekananda—"Mark 
that one sentence dH smikq «TT Te! and now mark the 
description of darkness by these poets. Take our own 
Kalidasa— Darkness which can be penetrated with the point 
of needle? then Milton—' No light but rather darkness 


1. OF andi quer year sored feet TAT Se 
Rig Veda 10. 129.3 
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visible’ but come now to the Upanishad, ‘Darkness was 
covering with darkness’, ‘Darkness was hidden in darkness’. 
We who live in the tropics can understand it, the sudden 
outburst of the monsoon, when in a moment, the horizon 
becomes darkened and clouds become covered with more 
rolling black clouds". 

Such a beautiful figure of speech has been identified 
later by a separate technical term— 1a sre. In such a 
one we find the altitude of philosophical thought together 
with the height of poetic art. 
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THE VEDAS : A TREASURE OF PLUCK 
AND PERSEVERANCE 


Ever since the dawn of Vedic civilization Vedic Aryans 
have put forward innumerable instances of keeping their 
golden virtue—pluck ad perseverance in the forefront. It 
was this virtue to which they attached their unflinching faith, 
by which they fought the way to their triumphant progress, 
on which they planted their feet without being swept off by 
the tornadoes. They imbibed this virtue to such proportion 
that it formed an identification of their existence. A very 
popular word Ax for Aryans literally meaning plucky and 
brave coming from very remote Indo-Europian age tells us 
the same tale. They became embodiment of all enmities 


' against all kind of evils. This concept only can satisfactorily 


account for the fact that the word 3x: denoting formerly 
simply the activities of Viras has gone later so far as to 
denote all kind of enmities. 

Amidst the galaxy of shining deities referred to in the 
Veda Indra stands first and foremost. He was told with one 
voice as a national deity of power and prestige. What would 
be better evidence of his popularity than that the largest 
numbet of hymns—about one fourth of the total hymns in 
the R. V. was devoted to this single deity. It speaks volumes 
for his irreversible dominance upon all other deities. It is by 
sole reason of his indomitable power. This power shone 
brilliantly through all his heroic deeds. He finds the light, the 
dawn or the sun and makes a path for the latter. He creats 
the lightenings of heaven and directs the flow of the waters 
downwards. He releases the pent-up waters or rivers. 
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The following Mantra presents a graphic picture of his 
peerless power celebrating his conquest uponi the demon 


EE. seed g Sather ware mft were weno asit | 
makaa Ww emm a were: ii 


Rig Veda 1. 32. 1 
Meaning—The heroic deeds of Indra shall I 
proclaim, the deeds that the thunder-wielder performed 
first. He slew the dragon (37), freed the waters, slit the 
bowels of the hills. 


This proclaimation amply shows the Aryans' love and 
affection to this deity and their intense desire for imbibing 
such pluck and enterprise as has been shown by him. 

Of insensible but personified deities, aif 'fire' is the 
greatest. Celebrated in more than 200 hymns in the R. V., 
he is second in importance only to Indra. It is for no other 
reason than that he has helped in promoting their activity. 


The taming of fire has been, no doubt, one of the - 


greatest invention of ancient age. With this fire man has 
found the warmth and light both, or in other words—the 
single source of energy for this mortal world. 

This true companion has granted transparent joy and 
happiness to Aryans’ home and hearth. Led on by this joy 
they recited the host of Mantras in pleasing and masterly 
melody. In many Mantras, this deity is said to have been 
brought from heaven for the mortals. Thus he is originally 
immortal who has taken up his abode among mortals. That 
is why, he is a guest in human dwellings. He is ‘son of 
strength’ (aega) because it is kindled by powerful friction. 

In this modern age it is beyond our conception what a 
difficult the invention of its taming was ! How little facility 
they had at their command and how much labour this 
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invention called for! ! It was really a matchless task without 
our modern safety matches. No account is sufficient to 
elaborate all their labour. Much more has been done 
than said. 

We thus only imagine of their power and labour by 
which the process has been chalked out. Once started the 
process of discovery and invention has at no time been set at 
rest. In all entirty of Vedic age the practices of various arts, 
crafts and industries along with the actions of contriving 
them went on gathering volume for better knowledge, better 
health and above all for better morrow ! An enumeration of 
various occupations may be found from the host of Mantras 
ofthirtieth chapter of Yajur Veda. The most skilful works of 
the goldsmith and those of the carpenter were frequently 
referred to. The credit for inventing the needle (west) and 
for the art of sewing is unequivocally given to women of 
Vedic age. None of the class thought these works beneath its 
dignity. According to various Mantras the artisans applied 
the same skill as the highbrows did forattaining divinity). 

The Aryans dedicated themselves to the profession of 
cattle-breeding. No class was bound up with specific 
occupation. The members of three higher classes were found 
engaged in cattle-breeding during times of peace and in 
fighting during times of war. 

They worked upon the land too to make it capable 
of yielding the crops. They placed their reliance upon 
cultivation of the soil rather than depend upon fate. 

According to an interesting gambler's song, it is better 


l. ep e emer Premera br aaga: ware | 
uns Rig Veda 3. 60.2 
Cf.—Felicity in the composition of hymns is often compared with the 


dexterity of the wheelwright.—'A history of T A 
Macdonell, page 141. ry of Sanskrit literature 
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to engage himself in the agriculture rather than play 
with dice. He orders in the same strain to find joy in 
wealth produced by agriculture. There are cows there is 
your wifel. 

The following is the best Mantra to praise the art of 
agriculture in rapturous terms— 


Atharva Veda 3. 17.5 
Meaning—Happily let the shares turn up the 
ploughland, the ploughers happily follow the oxen. 
Pleased with our sacrifice, Suna and Sira make the 
plants bring this man abundant produce. 


In later times, however, the pendulum swung to the 
opposite. Opposed to the deep-rooted thought of the Vedas, 
some propagated the view that agriculture is detrimental to 
the recitation of the Vedas and vice-versa?.This view has 
brought about serious set-back to the advancement of 
agricultural production. The hard-working class was looked 
down upon by reciters. Even in the period of ‘Amar Kosha' 
(about 7th century A. D.) this view has been pre-dominant 
to coin the word 34d ‘false’ for agriculture and Scd 


—Baudhayan Dharma Sutra 1. 5. 101 
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d commerce!. What an 


'truth and falsehood' for trade an 
so adventurous has 


irony it is that the Veda, so progressive, 
been replaced into the manual of such indolence!! 

The Vedic sages, however, have poured forth in the 
Veda some of the highest noble and heroic sentiments. 


` Wandering on the orchard of the Vedas we meet with 


the large number of Mantras charged with vigour and 
vitality. The following Mantra reflects the martial spirit of 


ahero— 
SIA m eret AAA 
aan dial: wer TAA | 


= SS ede 


Rig Veda 6. 75. 2 

Meaning—By the bow we will win the cattle, by the 

bow the battle. By the bow shall we win the mighty 

struggles. The bow destroys the enemy. By the bow shall 
we conquer the regions. 


The following Mantra shows god's hatred towards 
idleness— s 
gafa a: Gard A aaa gea | 
Oted WAATA: UI 
Atharva Veda 20. 18. 3 
i Meaning—Gods like the men of hard-working. They 
dislike easy-going and idle people. Ever-wakeful persons 
only attain welfare and happiness. 


1. aTi BP: Sookie Tz | 
wemgd areas: mq I 
Amar Kosha 2. 9. 2-3 ' 
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Of same type but much more elevated in tone is another 
Mantra which crave transfusion of such vigour as has been 
imbibed by Indra— 


rres AGA YATA—Yaju 8.39 
gá mR Roei darf | 
WRTSIss JAg yara- Yaju 8.40 

Meaning—O most powerful Indra, you are the most 
powerful among gods. May I surpass in power all my 
fellows. 

O shining god Sun, you are the most shining among 
the gods. May I also shine among my fellows. 

The same sense has been breathed in the following 
Mantra which became the confession of faith of millions 
of Indians with the march of time— 

ASAT A T: ET 
Asha aat A a: HTET 
TAA Act A It: ET 
mgg a: E 
Atharva Veda 2. 17. 1-4 

Meaning—Power art thou, give me power. all hail ! 
Might art thou, give me might. All hail ! Strength art 
thou, give me strength. All hail ! Life art thou, give me 
life. All hail ! 

In a few Mantras, Vedic sage heralded the message of 


progress. The following Mantra proclaims thus— 
; Fea TG Wed: | 


EXER ) à 
qder eg 
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Meaning—O man, ascend always and do not 
descend breaking the bonds of death do not separate 
ll as from the fire and 


yourself from the world as we 
the sun. 
More figurative in the same sense isa 
Mantra— 7 3 
Sa à Fer ur 
ag à aai pA a 
an & Wagi ge M- 
S CBEIEIEEM E LEES 
Atharva Veda 8. 1. 6 


Meaning—O man do make a constant progress 
towards the glorious end. Do never have the least 


nother following 


example for regress. I give you both vigour and vitality. | 


Ride on the chariot of human body which is joyful and | 
a cause of immortality. Preach knowledge and wisdom | 


till the end of life. 


For all these progress the seer of yore counts upon his | 


mighty hands which if applied rightly are sure to give him | 


riches. The following Mantra gives utterances to this sense— 
we p EN WAT SP A AAA: | 
wa & reme Praha: | 
Rig Veda 10. 60. 12 
Meaning—O God, if my one hand (left) is for good 
fortunes then the next one right is for the better. This my 
hand is the remedy for all diseases, the other one 5 
capable enough to do the same even by touching. 


1. Cf-Higherand higher will weclimb. 
up the mout of glory. 
That our names may live through time, 
in ourcountry’s story. 
—]James Montgomcry. 
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This elevating spirit has been burst into this beautiful 
Mantra too— 


Fa A fer wet vm wer anita: | 

TRE yaren TAY Reak t 
Atharva Veda 7-50-8 
Meaning—The perseverance be in my right hand and 
victory in the left. May I win the cows, the horses wealth 

and gold. 

The beauty is also visualized in this glorious prayer of 
the Holy Bible which goes in conformity with the same 


sentiment—"Length of days in her right hand and in her left 
hand riches and honour! !" 


The world as a great river 


The following is the beautiful expression of the world as 


a great river— 
; ims iraa 
fed WALA Wm: | 
STAT STET À HAAT: 
Ran apertam] | 
Rig Veda 10. 53. 8 
Meaning—A river obstructed by heavy boulders is 
flowing constantly. Persever, arise and cross it. Leave 
the company of the wickeds. Cross the river of life for 
the attainment of welfare and prosperity. 


Here, this world is likened with a great river. Just as a 
mountanious river flows shouting and roaring waving 
wildly, rolling all its waters to sea so also is this world. This 
world also undergoes infinite changes; there is action and 
Teaction inthe physical things, attraction and repulsion in the 
atoms, association and dissociation in the society. Man asa 
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part of this world cannot be let off from this changing. He 
must advance or retrograde. He must change for the better 
or for the worse. Under such circumstances this Mantra 
exhorts him to arise, to instill into him good ideas in order to 
prevent any move towards regressive change. God has let 
loose him in this mortal world with the power of intellect. 
Now, it is only for him to keep a vigilant watch against any 
change for the worse. 
Man is the master of fate 


The Veda and succeeding Vedic literature has always 
placed man's strength and prowess above fate. By dint of his 
stubborn strength, man can unconditionally attract his fate 
to his side be that fate what it may. The fate is bound to 
follow his hand's strength but the reverse cannot be possible 

^, 4 . 
by any means. Thus man proves to be architect of his fate. 

This view has found expression in this beautiful 

Mantra— E 


AA WT Uer Herkerste few: | 
Va Proaarcer aaa wear NT: | 
avatar Batata | 


Aitareya Brahman 7. 15. 3 

Meaning—The fate sits of the man who sits, it stands 

following the man who stands, it walks and runs 

following the man who walks and runs. Therefore keep 
moving ahead and ahead. 


This Mantra evidently discountenanced the theory of 
fatalism in favour of activity. Of course, a man depending 
upon his action may repair his fate but one depending upon 
his fate loses even his will-power for action. The more he 
depends upon fate the less he has his will-power. Here we 
follow the words of the Holy Bible, "No man having put his 
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hand to the plough and looking back is fit for the kingdom 
of God ! ! 

Vedic sage has a clear insight, a clear recognition of the 
fact applying here a wider rule—'cause and effect'. 
Everything that happens in the world is controlled by reason 
directorindirect, known or unknown. Thereis nothing likea 
chance in the universe. Whatever is called a chance or fate is 
really unknown reason. A coin tossed into air may fall on 
the side of head or tail—it is called to be mere a chance. But 
when a misile is hurled into the space with the accuracy of 
even millionth part of a second—lit is called to be the 
subtlety of scientific observation ! In the realm of supreme 
scientist God, there is no such thing like a chance or 
haphazard. Our earth rotates round the sun with definite 
velocity. It maintains always definite distance from the sun. 
All these examples show definite rules and reasons all over 
the universe. 

A good many reasons of day to day happenings if 
known clearly and tackled properly may turn to produce 
man's favourite results. All so-called chances become on the 
side of the industrious as the winds and waves become on 
the side of the best nevigators ! ! That is why the activity 
with pluck and initiative is the supreme in all spheres of life. 

The following Mantra is the essence of the theory of 
activity which ranged along the highest altitude of human 
thought in course of time— 

rise silt Potted wm: 
wd cfi maA A at ferant At | 
Yajur Veda 40-2 

Meaning—One should like to live in this world doing 

hard work for hundred years. There is no other way 
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for salvation. A selfless and detached action keeps the 


doer away from harm. 

What a noble mantra of the Veda it is ! ! The human 
race through thousands of years has drunk the inspiration 
from the fountain of this single Mantra. A group of 
such unique Mantras has been raised to such esteemed 
designation as ‘Ishavasyopanishad . It is this single Mantra 
the whole of the Bhagavad Gita has been originated from. 

The following famous verse of the Gita owes its matter 
and manner to the above-mentioned Mantra to the 
considerable extent— 

SAAT M HAY GRUT 
Wwe: AT a eani u 
: Bhagavad Gita 2-47 

Meaning—To action alone is your right and never at 
all to its fruits; let not the fruits of action be your 
motive; neither let there be in you any attachment to 
inaction. 

This single verse, no doubt, has given comfort to the 
millions of people with the influx of time. But at the same 
time we cannot overlook that its roots have gone to the 
above mentioned Mantra. 

The fact peeps into the history that the races who were 
close to this spirit won evermore magnificent victory but 
those who failed to do so have tumbled down and gone to 
extinction without leaving a ripplein the ocean of time !! 
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THE VEDAS : A SOURCE OF DELIGHT 


Of so many thoughts of prudence that have exalted the 
Vedas to the sky; one is that of gay optimism. Our Vedic 
sage favoured joy and happiness all through his life. He 
disposed to look on the happy and bright side of the things 
under all circumstances. It is by no chance that a term 37, 
a household word of later times for the meaning of misery 
occured not even once in the whole of the Veda, ifallowance 
may be made for acta ‘appendant hymns’. This sense of 
ammusement thus permeates to the whole of Vedic 
Mantras. 

What should be the absence of the word €: due to ? 
Would there be not the scene of misery and affliction 
surrounding our Vedic Aryans ? Certainly reply would bein 
negation. All through their life the existence of miserable 
things could not be gainsaid. However the fact remains that 
the sorry plights confronted with the Aryans have never 
played any havoc in their mind. No amount of misery 
could transcend their courage and patience. They fought the 
way of fear and misery without having miserable state of 
head and heart. They thus subjectively had no such word as 
MISERY in their vocabulary. 

The period under review is thus marked by the songs of 
joy and happiness for which we look in vain during 
subsequent ages. Proceeding towards the period of 
Buddhism we find these songs recede into the background. 
Lord Buddha promulgated that this world is full of misery. 
This angle of vision radically changed the whole outlook of 
posterity. Painful penance (= Tea) and quietism took 
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the place of optimism and the view of abstention from life 
reigned supreme over the masses. 

This is however not the case with Vedic Aryans. They 
wanted to lead the life of ease and luxury. Wheather life 
was a reality or illusion, substance or shadow, they wished to 
enjoy it to the full. They were sanguine of all worldly 
enjoyments. 

To acquire these worldly enjoyments our Vedic sages 
laid down various modes of sacrifice with pompous 
ceremony. These sacrifices rose gradually to the high status 
of sanctity. The intellectuals, the kings of various dynasties 
along with the masses boasted of having performed these 
longstanding Vedicsacrifices. There are found embedded in 
the Vedas a host of prayers and offerings of oblations unto 
deities to find, in return, wealth in cows and oxen, riches in 
` the shape of corn and cattle and strength in the form of 
stalwart offsprings. A large number of sacrifices were 
prescribed for the desirous of heaven, dominion of heaven, 
wealth and offsprings. (- - aq serm, Wen, 
Wet: Warm) To stir the emotion of the people the 
Brahmana Granthas recited endless laudatory stories of 
sacrifices and their deities. 

By farthe most significant in majesty and grandeur was 
the Soma sacrifice (Hart) to possess all earthly 
consumable things. In this sacrifice the most sacred Soma 
plant was extracted and its juice was drunk with great pomp 
and show. It was the most auspicious occasion of exultation 
and jubilation when all the people were speaking in hymns 
and spiritual songs, singing and making melody in their 
hearts to the deities. Richly and gaily attired men assembled 
together to celebrate the festivity-with great eclat. This 
ceremony of extracting WH called xw has so deeply left 
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an impression on popular mind th they XDane 
meaning in later times for all kinds of festiVeovcssiori ^ 
Fascinated with this invigorating drink our sages sang its 
song by the host of Mantras covering whole of the nineth 


Mandala of the R. V. Here is one of the most beautiful 
Matras of the same Mandala— 


Rig Veda 9. 113. 11 
Meaning—Make me immortal in the realm, where 


there is lasting happiness, pleasure and supreme joy and 
where the wishes of the wisher have been completely 
met. May you, O Elixir, flow for the self. 


A famous poetess Mrs. Alexander composed the 
following poem in thesametone— 
All things bright and beautiful 
. , all creatures great and small, 
All things wise and wonderful 
the Lord God made them all. 

In this single Mantra were recorded four words—3It-<, 
"s, 3g, IJE for pleasure and one word sm" for eternal 
abode. In some others, vedic sage uses the words 4@ and 
Wate for the same meaning and word "x for the Soma 
plantas the ocean of pleasure. 

Vedic Aryans wanted to replenish their abodes with such 
decent things as could be produced by their intelligence and 
diligence. They called forhousesof complicated description, 
demanded for the fuller enjoyment, the constant use of an 
enormous range of utilities in the shape of prepared foods, 
cattle, furniture, utensils and so forth. 
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Such of the human requirements were beautifully 


AAT | AT ATK TAT 
wx onimi mercat ma) anit dg 
Serm amg; ew freq cet 


AAA sparse AMAT AL AAA | Prat Prem F: 
aut afr « swa: TETRA p HUTETHT A: HTT | 
Yajur Veda 22. 22 
Meaning—O Supreme Being ! let there be born in 
our nation, the intellectuals possessing spiritual 
splendour; the warrior class brave, skilled in archery 
and destroyer of the enemy; let there be born the cow 
giving abundant milk; the ox carrier of heavy loads; the 
horse of high speed; the women skilled in domestic 
affairs; the charioteer be victorious. The son of this 
devotee, while he attains his youth be heroic and high- 
cultured. May the clouds rain on the required 
occasions. May the fruits-bearing trees bear ripe fruits 
in abundance and may the power of acquisition and 
preservation of wealth ever remain in us. 


This Mantra reflecting as the most cherished desires of 
human beings rose to the high status of divine anthem. 

Referring to all these merry-making things lest we 
should be misunderstood. With the message of amusement, 
the Veda does not release an unreserved licence for 
all sensual pleasures. The “Vedic Mantras can never 
subscribe to the fact that worldly enjoyments are the 
chief object of life or end in itself. As a matter of fact, they 
form only as the means for progressing in one's life 
here below and ultimately for attaining immortality 
(ier) hereafter. There are many hymns in the R. V. 
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In the way of achieving these high objects the 
enjoyments are not a barrier if they be utilized with 
propriety. Earthly pleasure is good if it is enjoyed with the 
sense of non-attachment; it is wrong if it is done without 
this sense. As far as the Veda is concerned, there is no 
antagonism between enjoyment and non-attachment, 
between action and disinterestedness, (3 s» ferexr riam. 
40.2) A king living in a palace may be non-attached and a 
man lying with a rug and a sheet may be attached. In very 
much the same way one may lead the strenuous life with 
the view of disinterestedness. We should therefore en joy the 
pleasures controlled bythesenseofnon-attachment. 


Vedic Aryans thus developed the habit of making the 
best of everything and of looking only on the happy and 
bright side of the nature. To them there was no such thing 
as bad weather, only different kinds of good weather ! ! 
They established a kind of relation, a sort of harmony to 
the kindly nature. They saw something more than that 
met the eye ! They heard something deeper than that met 
the ear ! ! They looked evermore behind this nature the 
most beautiful art of God and matchless dexterity of his ! ! 
Rippling rivers, murmuring leaves, chattering birds— 
all through they read the message of beauty and happi- 
ness ! ! 


Vedic sages come out with this lofty idea through the 
host of Vedic Mantras. They praised these natural things in 
rapturous terms. They glorified them personified them and 
ultimately exalted them to the high status of the deities. The 
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following is the fine specimen to gather an idea of sublime 
beauty of the dawn— 


ww at ane np wu geada: | 
mae werd art ga RRE 
Rig Veda:1. 48. 9 
Meaning—Shining with shimmering radiance, she 
comes every morning to the world for the sake of 
heralding the message of jubilation all round. 


AT wr npa FAM Aker eje | 
LAA GHA Teas TAA serata THVT: | 
R. V. 1. 48. 5 
Meaning—Gaily attired like dancer with a garment of 
light she comes awakening four-footed beasts and 
makes birds rise into the air. 


These Mantras suffice to show that Vedic seers took the 
most beautiful note of celestial world. Whatever the most 
significant things in our world were regarded to have been 
descended from the seventh heaven. Thus fire was taken its 
colour from the sunny fire. The celestial world was thus 
most charming, most delighting (Rar) for them. Vedic 
sages have always intensely aspired after and fervently 
prayed for the same light and delight for this mortal world. 
Having found such a beam of light, they called this world as 
Wal. The following Mantra is imbued with the same novel 


idea— 
AY egeret AYA aia vw | 
ay deg a: frr tl 
Rig Veda 1. 90. 7 
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Meaning—Let the night and dawn.be sweet ae 20 
The soil of the earth also be sweet to us. Let the heaven 


be benevolent to us like the father. 


meer 


. Rig Veda 1. 90. 8 
Meaning—Let the plants be full of sweetness to us. Let 
the sun be beneficial to us. Let the cows yield sweet milk. 
This thinking steps forward in thelineof metaphysics— 
Man makes his progress through three stages. First of 
all, he is enveloped with the darkness covered with the mist 
of suspicion and ignorance. He is then regarded as if he were 
in the world of sq. Next, he puts on the armour of light and 
knowledge to ascend to the hight of 377 world. The furthest 
point is reached when he steeps in the flood of light of 
celestial world. Here he receives the light of God's 
countenance, his eternal bliss, his eternal nectar. | 
All these thinkings have been crystallized in this famous 
Mantra— 


Sad quee uw: WI TAT 
Ard Baar GATT ASA | 
Yajur Veda 35. 14 
Meaning—From out the depth of darkness, we, 
ascending to the highest heaven, have come to the 
sublimest light to Surya, God among the Gods. 
The Upanishadas have breathed the same sense in 
following glorious Mantra that has become a pithy maxim 


for millions of generations— 
MM Aq WAT 


AAA AT Artes 
Fart syd wT 


Brihadaranyaka Upanishad 1. 3. 28 
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Meaning—Lead me from unreal to real, lead me 
from darkness to light, ‘lead me from death to 
immortality. 

The Holy Bible comes closest to this sense by this noble 
prayer— Let us therefore cast off the works of darkness and 
Jet us put on the armour of light." 

Vedic seer thus seeks the light of knowledge in every 
stage and in every moment. No path of darkness can lead to 
the eternal light. Therefore for wending our way Godward 
our path should also be lightened and free from suffering. 
God has poured forth in a deluge the bliss and blessing from 
all quarters; now it rests upon us to take or lose it. God has 
endowed us with the light of conscience; it is now on our 
disposal to embrace or cast it away, to make our life or 
mar. The Veda preaches, however, to let our conscience 
move in the way of progress, of strength and of longevity. 

What would be more beautiful prayer than the 
following to transfuse the strength and energy into the whole 
of body and in all our limbs— 


- Atharva Veda 19. 60. 1-2 

Meaning—O God, may my tongue get the power of 
speech. May my nose possess the vital force. May my 
eyes get the power to see object. May my ears get the 
power to hear sound. My hair may not turn into 
baldness. My teeth may not be spoiled. May my arms 
be great powerful. May my thighs be stout and sturdy. 
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stable, May my spirit be ever-awakened: —. 5 


This Mantra uses Separate words for sense-organs and 
abodes thereof. For example,4g is the organ of sight and 


` ÊA is mere abode of it. Similarly 317 is organ of hearing 


and Ff is abode of it. Of organs and abodes, Vedic sage 
pointsto theformer as more important. 

: Among dwellers into these abodes, the sole decisive for 
one's life is the vital force (st) which God constituted into 
the nostrils. By virtue of it alone all animate beings are 
called as moft 'those having the breath of life’. Vedic seer has 
taken cognizance of safeguarding this MT in preference to 
all others. Because with its presence alone man becomes a 
living soul. 

A large number of Mantras pray for a long and 
comfortable life. Close to this concept a famous Mantra 
Tuns thus— 

Ma: We MAA Wee: rd 
THU ML: Mel WHAT MA: MAAS: 
aa WM: Mel YAM WL: Weg | 

Meaning—May we see for a hundred autumns i. e. 
years. May we live for a hundred years. May we hear 

for a hundred years. May we speak for a hundred 
years. May we remain undistressed i. e. assiduous and 
noble-minded for a hundred years May we perform all 
activities for even more than a hundred years. 


This Mantra reflects devotee's pleasing hope, his fond 
desire for long life. 'Life was colour and warmth and light 
and striving evermore for them'. 
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This prayer has made a difference in view of other 
prayers of later times. A most beautiful poem of Samuel 
Johnson runs thus— : 

It is not growing like a tree 
in bulk both make men better be; 
Or standing long an oak, three hundred year 
to fall a log at last, dry, bald and sere: 
A lily of a day 
is fairer far in May. 
Although it fall and die that night, 
It was the plant and flower of light. 


No doubt, this poem is beautiful and glorious depicting 
reality of the world. But the Vedic poem under review has 
distinction with another point of view. It does not make any 
compromise between long life and glorious life. SAA ME: 
Way and AÂ: MA Aka: Way two together should go 
hand in hand. Nothing short of them is acceptable to our 
Vedic seers. Sweet and glorious is the human life; so sweet, 
so glorious that they glad and fain to breathe it for long. 

Of course, this is the cream of Vedic concept, this is the 
essence of Vedic thought. 


1. This glorious poem admits of comparison with the following verse of 
Gautam Buddha— 
A a wed sia aamfa | 
ware fat Wu smit | 
Dhammapada, Sahassavaggo—110 
Meaning— 
Better than a hundred years of wicked and intemperate life is a single 
day of moral and contemplative life. 
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FROM THE SAME BOOK— | 


A knowledge which is confined not to any pi 
group or region, the preachings of which are limit? 
any segment of time and space, it is the Weds. Ag 
to which every man irrespective of the t 
the Christian can claim with the sams A 
same privilege that that of his, it is the 
of the Mantras which was broadcast fors 
itisthe precepts of the Vedas. $ 


You have in your hand 
a wonderful book, 
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